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Editorial 


THE theme of this issue of The Student World is the claims of 
the individual and the social gospel upon students to-day. There 
was no intention in choosing this theme of admitting that these two 
phases of the Gospel are aniagonistic. It was hoped that a clear 
exposition of their complementary nature might fortify those 
readers who so conceive them and might re-assure those who can- 
not shake off an uncomfortable feeling that the two are incom- 
patible. 

A natural place to look for evidence on the question is in the 
Movements affiliated to the Federation. Does the history of the 
various national Student Movements reveai any hiatus between 
the social and the individual gospel? We find that the validity of 
the individual gospel seems never to have been questioned in any 
Movement: witness the emphasis upon devotional Bible study, 
personal prayer, individual soul winning, and the necessity of per- 
sonal repentance. There is, to be sure, a marked difference among 
the Movements in their emphasis on these elements in the individ- 
ual gospel. The mysticism of India contrasts, for example, with 
the practicality of China, the evangelicalism of Korea with the 
rationalism of Switzerland. But on the whole the Movements in 
the Federation are a unit in exalting the need of individual regen- 
eration and spiritual devotion. 

But in the same breath the fact should be recorded that these 
Movements are almost equally agreed in recognizing the funda- 
mental validity of the social gospel. There have, indeed, been dif- 
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ferences of view and emphasis among them, but without excep- 
tion they all proclaim by their deeds their hearty belief in the 
social gospel and in its indissoluble oneness with the individual 
gospel. Instantly one recalls such impressive examples of the 
social expression of the Gospel as the following: the European 
Student Relief, in which every Movement has ardently partici- 


pated ; the efforts on behalf of public health and sexual hygiene in 


China; the service on behalf of foreign students by the British, 
French, American, and other Movements; the recently formed 
International Fellowship in India; the entertaining of German 
students during the long holidays by the Scandinavian Movements ; 
the University Settlements in Zurich, Berlin, London, Phila- 
delphia, Peking, and Tokyo; the summer camps and winter unions 
of women students with factory women in Sweden; the German 
Student Service Movement; the boys’ camps in England; the In- 
dustrial Service Movement by American students among working 
men; the Fellowship for a Christian Social Order in the United 
States and Copec (Conference on Christian Politics, Economics, 
and Citizenship) in Great Britain, both of them related to the 
Christian Student Movement; and finally, the Student Volunteer 
missionary movements, which are concerned with one of the most 
profoundly social expressions of the Gospel—the world-wide mis- 
sionary enterprise itself. 

These few among the manifold social applications of the Gospel 
are very familiar, but not until they are thus passed in review do 
we realize how extensive they are and how intimately interwoven 
with the very fabric of our Christian Student Movement. 

But some sceptical mind may still feel a lingering doubt as to 
whether Jesus’ own teaching gives warrant for esteeming the social 
gospel as respectable as the individual gospel. The articles which 
compose this number of The Student World should amply meet 
any such doubt, but we may well pause here to consider a bit of 
the evidence in the Gospel record. 

Staring us in the face in the first chapter of St. Mark’s record 
are these words: “Jesus came into Galilee, preaching the gospel of 
the kingdom of God, and saying, The time is fulfilled, and the 
kingdom of God is at hand: repent ye, and believe the gospel.” 
The complete content of the Gospel of God is only to be grasped 
by gathering into one rich mosaic the many-coloured utterances 
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and acts of Jesus. But with characteristic wisdom Jesus at the 
very outset, in the foregoing utterance, made it clear that the 
Gospel was unquestionably inclusive of both the individual and 
society. The Kingdom of God is assuredly social; it comprehends 
everything good for human society. But the Kingdom is made up 
_ of repentant, believing individuals who one by one identify them- 
selves with the King and with the other sons and daughters of the 
King. 


It is not at all unlikely that if Jesus were to join some group dis- 
puting to-day over the orthodoxy of the individual versus the 
social gospel, He would open his eyes in amazement and exclaim: 
The Gospel is not an either . . . or, but a both... and. Any 
fair mind that thinks through the implications of individual salva- 
tion will find itself forced out into the realm of social action. Con- 
versely, the regeneration of society involves the regeneration of the 
individuals who compose it. The Gospel of God in Christ is both 
the individual and the social gospel, one and indivisible. 

One of the distinctive discoveries of our generation is the scien- 
tific demonstration that these two aspects of the Gospel are in- 
separable. Sociology has shown that environment is so potent 
that the changing of individual wills without the reform of their 
surroundings often results in stunted lives or tragic backslidings. 
Psychology affirms the necessity that the individual follower of 
Christ show his faith by socially transforming works, thus rein- 
forcing that axiom of spiritual health coined by Jesus himself, 
“By their fruits ye shall know them.” 


Sometimes it has been argued that industrialism has created 
the social gospel. It would be truer to say that industrialism had 
resurrected the social gospel. The maiming of human lives by 
industrialism has been so sudden and cruel as to arouse consciences 
hitherto oblivious to long-standing social evils, such as peonage, 
intemperance, class domination, indigence, and commercialized 
vice. Fortunate it is that the followers of Christ have become 
aroused to the enormities of our entire industrial system, for it 
has no self-curative power. Left to run its course it would still 
further subordinate persons to profits. So far as we know the 
only antiseptic which gives promise of ability to sterilize the 
poisons of industrialism is the social gospel of Jesus. That the 
application of this antiseptic has thus far been so half-hearted as 
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to raise doubts of its efficacy ought to constitute rather a challenge 
to Christian students to make earnest with the Gospel and show 
that it is verily the power of God unto the salvation of institu- 
tions as well as of individuals. 


Personal and Social Evangelism: 
Why Can We Believe in Both? 


By Epwarp I. BoswortH 


(Editor’s Note: This article is published through the courtesy of The 
Intercollegian, in which it is appearing simultaneously. ) 
WE mean by evangelism a glad word about a new way of living. 
Personal evangelism is a glad word about a new way for an indi- 
vidual to live. Social evangelism is a glad word about a new way 
for men in the mass to shape their common institutions, laws, and 
customs : that is, it aims at a better civilization, meaning by civili- 
zation a way of living in which men work together with such in- 
telligence and goodwill as to secure a full and healthy development 
of both body and soul among all classes of society. 


We Must Believe in Both 


We not only can but must believe in both personal and social 
evangelism because of the nature of God. The genius of the teach- 
ing of Jesus is that God in His nature is a Vast Goodwill pushing 
all things on toward a vast good end: namely, a race of men wise, 
powerful, honest, and friendly, to be let loose in the universe in an 
immortal career. 

The will of God by its very nature rises in the soul of every man 
to do a double thing, to do two things in one and the same act, 
to claim the man for an honest and friendly personal life that 
shall necessarily express itself in working with the will of God for 
an honest and friendly world. It calls on him to set himself with 
all the force of his being toward honesty and friendliness always 
and everywhere in himself and in all the world forevermore. 

It calls on him for honesty and friendliness in his own life. 
At the forefront of Jesus’ message to every man was the call to 
“repent,” which means to come out into the open and honestly 
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admit before God the dark facts in his personal life. At the fore- 
front of Jesus’ message was also the call to an invincible personal 
goodwill like God’s will: “I say unto you, Love your enemies and 
pray for them that persecute you; that you may be sons of your 
Father who is in heaven: for he makes his sun to rise on the evil 
and the good, and sends his rain on the righteous and the unright- 
eous.” 

This call of God’s will in its living pressure on the life of a 
man for personal honesty and friendliness involves a call to unite 
with it in pressing forward to secure an honest and friendly world 
civilization. If a person really values honesty and friendliness 
enough to let them shape his personal conduct, he cannot help see- 
ing their value for all others in all their social relations, and he 
cannot help setting himself to work with the will of God for their 
secure establishment in society. That is, the will of God rises in 
the soul of a man to put him in line with the great central trend of 
the moral evolution of the race, which under the leadership of 
Jesus is to issue in a wise, honest, and friendly world. 


Separation of Personal and Social Implications Harmful 


Whenever the idea of personal honesty and friendliness before 
God is separated from the idea of working with God for general 
social honesty and friendliness, harm is done. Any refusal to work 
for social honesty and friendliness is personal opposition to the 
will of God, because the will of God is set toward such a social 
result. On the other hand, any failure to recognize personally the 
will of God as a power pushing up in the soul to secure its own 
personal growth in honesty and friendliness weakens its personal 
righteousness, and therefore its ability to count strongly in a great 
campaign for a socially righteous world. 

From whatever angle we approach the subject of personal and 
social evangelism, we discover that either one, if it is real evan- 
gelism, involves the other. It is not that one supplements or sup- 
ports the other, but that the two in the nature of the case must 
blend. This is true, for instance, of personal “faith in God,” 
which Jesus so emphasized in His evangelistic message. To have 
faith in a person is to respect his fundamental purpose and to 
work with him for its accomplishment. To have faith in God is 
to work with His will at any cost and to the utmost for the accom- 
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plishment of His fundamental purpose: namely, the development 
of an honest and friendly world. It involves a growing aware- 
ness of the unremitting presence of God in the soul and a strength- 
ening resolution to move on with it toward its great social end: to be 
honest and friendly oneself and to work creatively with the will 
of God for an honest and friendly world. 


The Sum of Human Duty 


Again Jesus’ evangelistic message emphasized loving God su- 
premely and one’s neighbour as himself as the sum of human duty, 
as the way into everlasting life. “Thou shalt love the Lord thy 
God with all thy heart and thy neighbour as thyself.” “This do 
and thou shalt live.” These statements involve both personal and 
social evangelism. To love a person is to feel a warm active de- 
sire to see him become all that his nature indicates he ought to be, 
to wish him to have every opportunity to do this, and to work with 
him for this end. It is to work with him for the fullest possible 
expression of his highest self, for the fullest possible realization 
of the highest potentialities of his nature. That personal love for 
God which brings salvation is necessarily working with God for 
the fullest possible expression of Himself; such an expression of 
Himself is to be made in the social order toward which His un- 
folding will is always moving on. Personal love for a neighbour 
is working with that neighbour for the fullest possible realization 
of the best that is in him. ‘The best that is in him is his capacity 
for joining the will of God in its profound set toward an honest 
and friendly world. 

Again to “know” God and Jesus Christ is said in the evangelistic 
message of the New Testament to bring eternal life: “This is eter- 
nal life to know thee the only true God and him whom thou didst 
send, even Jesus Christ.” When we consider what it is to “know” 
a person we are led again to recognize the identity of genuine 
personal and social evangelism. We may know a person by hear- 
say, or by sight, or as a speaking acquaintance, or in a business 
way, or in the social life of his home; but we do not begin really 
to know him until he discovers to us the fundamental ambition 
of his life. If this is found to be a worthy ambition which we 
thenceforth work with him to accomplish, then we really know 
him. To know God and Jesus Christ in the personal way empha- 
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sized in personal evangelism is to join Them in working for the 
realization of Their fundamental ambition which is the honest 
and friendly world called the Kingdom of God. 


Redemption from Bondage to the Selfish Habit 


Jesus’ work of redemption, so emphasized in personal evan- 
gelism, means redeeming, or liberating, a man from fatal bondage 
to the selfish habit. A selfish man stands in the midst of the will 
of God as it sets toward a righteous social order and refuses to 
move on with it. Ina situation in which every man ought to say, 
“Let us work together with God and each other for the common 
good,” a selfish man says, “What I want I take.” The redeeming 
significance of the life, death, resurrection, and immortal spiritual 
career of Jesus is to be seen in their power to gather men into the 
great movement of God’s will toward an ideal social order, wheth- 
er on earth or in heaven or in both at once. To “believe in the 
Lord Jesus Christ” involves believing in what Jesus Christ stands 
for and is supremely interested in: namely, the Kingdom of God, 
or a righteous social order; a civilization on earth in which the 
will of God is done as it is in heaven. So to believe in Jesus 
Christ “saves” a man because the man is then caught up and incor- 
porated into the forward movement of the unselfish will of God. 
He is saved from a daily life of growing selfishness and its con- 
sequent wreckage of personality to a daily life of growing un- 
selfishness and the enlargement of life that necessarily follows. 


A Growing Discovery 


Both personal and social evangelism involve a growing discov- 
ery through earnest experiment of the practical ways that lead 
into the ideal social order. In the evangelism of Jesus the dispo- 
sition essential to progressive life is clearly stated; the ways in 
which we are to feel after God and how it feels to find Him are 
made clear; the invincible goodwill with which we are to face 
every attack upon person or property made by a fellow man is dis- 
tinctly emphasized. But the concrete ways in which individuals 
are to work together toward the establishment of the ideal social 
order it is left to men to discover by painstaking and often self- 
sacrificing experiment. We live in the midst of an evolving social 
order which we can accelerate or retard. We can take intelligent 
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part in the acceleration of this evolution only through a series of 
experiments. Institutions and customs which accelerate evolution 
at one stage of its progress may retard it when that stage has 
passed. Slavery and war may have contributed to progress up to 
a certain point in social evolution, but when that point is passed 
they retard progress and become crimes. Individuals have a 
chance for the initiative requisite for character in being left to 
decide for themselves upon proper social experiments. Evangel- 
"ism is to some extent shaped in its inseparable personal and social 
aspects by such a situation. Since the evangelistic message must 
call upon an individual to work in faith with the will of God 
in an evolving social order, it is necessary for him to see what 
point has already been reached by the unfolding will of God in this 
evolution. Sincere people will often disagree for a time in the 
effort to decide what the next social experiment ought to be, and 
they must exercise tolerance in their judgment of one another at this 
point. For instance, does the next step in our day involve the elim- 
ination of industrial competition and the elimination of the wage 
system? It is perfectly clear that a reasonable personal faith in 
God and His Christ necessarily involves setting oneself to work 
for a social order in which human brotherhood shall prevail, in 
which each man shall actively desire for every other man such a 
fair chance at all good things as a man would like his brother to 
have. What the fair chance is and how to create it can be deter- 
mined only by practical experiment in the spirit of Christ. We 
get two things from our vital sense of contact with God and His 
Christ : the general vision of the goal toward which we are to move 
through a series of social experiments, and the eager, sometimes 
sacrificial, spirit requisite for making the experiments. 


The Chief Need of Our Day 


The chief need of our day is a keener awareness of God. A 
notable recognition of this is found in the recently published let- 
ters of Secretary Franklin K. Lane: “I put my hope for the future, 
not in a reduction in the high cost of living, nor in any scheme of 
government, but in a recognition by the people that after all there 
is a God in the world. Mind you, I have no religion, I attend no 
church, and I deal all day long with hard questions of economics, 
so that I am nothing of a preacher: but I know that there never 
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will come anything like peace or serenity by a mere redistribution 
of wealth, although that redistribution is necessary and must 
come.” 

The way is open to this keener awareness of God when once it 
is clearly seen that the God of whom we need to become aware 
is a God whose mighty living will is moving on toward a social 
result. Awareness of Him is conditioned on working with Him at 
any cost toward this great end. 


Need for the Social Gospel in South America 


By Jutto Navarro Monz6 


Wirnovt including in the discussion Colombia, Venezuela, and 
Ecuador, which I do not know personally, the countries of South 
America seem to me to fall into two general groups from the his- 
torical and sociological point of view. On the one hand are the 
nations of the Pacific coast and on the other those of the Atlantic, 
including Bolivia in the former and Paraguay in the latter. In 
the countries of the first group, the European conqueror came to 
seek mineral wealth, with no other purpose than quickly to become 
rich with the least possible effort. With this end in view, he 
dominated, beat down, and decimated the natives by driving them 
to hard labour in the mines. The countries in the second group, 
even in Brazil, had the good fortune to possess very little mineral 
wealth. Their real riches were, and are, to be found in their lux- 
uriant forests and fruitful plains, and the European invaders, 
even when they came as conquerors, soon had to transform them- 
selves into settlers, ranchers, or farmers. 


The Influence of Differing Historical Backgrounds 


This explains how, even from colonial times, the social aspects 
of South American life began to differ profoundly between the 
Atlantic and Pacific countries. The ranchers or land holders of 
the River Plate were plebeians and proud of it. The land owners 
of the west were hidalgos, “sons of something,” or desired to seem 
to be. This explains also why the political formulas and customs 
of democracy have been able to make headway much more easily 
on the Atlantic than on the Pacific side of the Continent. And it 
makes clear, at the same time, why, since the social problem has 
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begun to make itself felt on both coasts, it has assumed, for ex- 
ample, greater seriousness in Chile than in Argentina. 


A Unifying Factor 


There is, nevertheless, another factor which has helped to give 
a uniform colour to a certain aspect of the historical development 
of the sociological evolution of all of these peoples. The first 
Spaniards and Portuguese who came here were able to adopt dif- 
’ ferent attitudes according to the physical conditions with which 
they were surrounded. But the psychological motive which 
brought them here was the same: the burning desire for riches. 

Naturally there are exceptions,—glorious exceptions. A Barto- 
lomé de las Casas, a Francisco Solano, an Anchieta, and many 
other devoted missionaries of the Roman Catholic Church, did not 
come seeking gold but to preach the Gospel as they believed it 
should be proclaimed. 

Some of these characters, like Las Casas for example, are most 
admirable. Their love for the Indians, harassed and exploited, 
is unquestionable, their zeal unlimited. But, even so, those men 
represent an exception. The immense majority was not composed 
of Quijotes but of Sanchos, and came attracted exclusively by the 
fierce thirst for wealth. : : 

With the exception, comparatively recent, of the German colo- 
nists in the South of Brazil and Chile, of the Italian Waldensians 
in Uruguay, of the Welsh Nonconformists in Argentine Pata- 
gonia, I do not know of any migratory currents from Europe to 
South America that can even primarily be attributed to the desire 
to establish a new home, a new country, under new and better 
social conditions. 

The original invaders, or colonists, Spanish and Portuguese 
alike, never came with a true animus manendi. Sometimes, many 
times, circumstances were unfavourable for carrying out their 
purpose, but this was always quickly to amass riches and return 
to the metropolis. 


The Paramount Motive To-day: Material Advantage 5 


This state of mind has been prolonged even to the present day. 
Spanish and Portuguese immigration has been supplemented by the 
Italian and Syrian, but always dominated by the same spirit. An 
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aim exclusively material has been the driving power in the great 
majority of those immense masses of humanity which during four 
centuries and a half have moved from Europe to South America. 

The moral and social results of these conditions are easy to find. 
The children—criollos—who during this whole time have been 
born in unstable homes, homes not intended to be permanently 
established on South American soil, have heard only one subject 
discussed, one ideal upheld, that of material advantage, the neces- 
sity and the urgency of making money. And with such pre-occu- 
pations in the fathers and such education for the sons, the social 
results could not possibly be other than the creation of a culture 
in which material values prevail over all other values, be they in- 
tellectual, moral, or spiritual. 

It is well to make clear here, also, a distinction between the two 
groups mentioned at the beginning. The culture of the Pacific 
coast like that of all aristocratic society, has always been charac- 
terized by a greater refinement than that of the Atlantic—with the 
exception of Brazil. Though thanks to an enormous material 
prosperity, Buenos Aires has to-day more institutions for higher 
education and scientific research than Lima, it is however true 
that the ruling classes on the Pacific coast have always concerned 
themselves much more with intellectual matters than have those on 
the Atlantic, with the noted exception of Brazil. 

Nevertheless, despite this slight distinction, the real fact remains 
that on neither side of the Continent have the intellectual interests 
been fundamental. The real foundations have ever been some- 
thing else: material interests, and so there grew up a society in 
which all is subordinate to a utilitarian end. To-day there is a 
great deal of study in South America, but not for the disinterested 
love of knowledge. Less still for the satisfaction of a moral or 
spiritual aspiration. 


The Religious Factor 


The religious factor has never appreciably influenced the devel- 
opment of South American culture, at least not as a spiritual 
force able to meet other social factors and make an impression on 
them. Roman Catholicism with its impressive ritualistic methods, 
has exercised and still exercises without doubt, a certain moral 
control over many individuals in South America. This influence 
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has been especially felt by the women of Iberian stock, the women 
of the upper classes, whose sexual morality it has kept almost uni- 
versally on a high level, and in this way it has contributed in part 
to the purity of the family in South America. It has not been 
able, on the other hand, to exercise the same influence on the 
women of the lower classes, and much less still on the women of 


Negro or Indian blood. As to the Church’s power over the men, 


it has been practically nil, in the sense in which it has held control 
_ of the women. And, in the matter of its influence on social moral- 
ity, not only has such influence never existed, but it was never 
thought worth while or necessary that it should exist. 


The Transformation Now in Progress 


Nevertheless, such a state of affairs could not endure. The 
contact with Europe which throughout the nineteenth century 
grew constantly more close; the resultant development of culture; 
the formation of a middle class, increasingly numerous, whose 
members had of necessity to concern themselves at least in part 
with the intellectual professions; the consciousness, more and 
more acute, of their rights as human beings which is making head- 
way among the lower classes, all constitute other factors which 
have been accumulating strength to the point of producing a trans- 
formation which to-day is in full swing in the countries of South 
America. 

This change had to reveal itself as a re-action against the pro- 
foundly materialistic culture which the historical circumstances 
already discussed had produced. And that is exactly what is hap- 
pening. The youth, full of yearnings, during the past two dec- 
ades has been declaring and demonstrating, year by year, a desire 
for beauty, for disinterested endeavour, for ethical values, and in 
the last ten years those yearnings have taken, if not a definite 
orientation, at least a religious character, of philosophical unrest, 
of aspiration toward a better social order. 

To have an ardent desire does not signify having found the 
means of satisfying it. The young men who stir the life of the 
universities, who rebel against the positivist teaching of their most 
respected professors, and even more against the lack of character 
of those who do not merit such respect, do not know what they 
want or where they are going. They feel a vague desire for some- 
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thing better and they seek it, but they have not yet discovered it, 
nor are they in the way to find it without help. 


A Great Opportunity 


And here is presented the great opportunity for those who have 
full faith in the regenerating power of the social message of the 
Gospel. If there is anything that has really interested these last 
two generations in South America, from the Christian point of 
view, it has been the works of Tolstoy. If there is anything to- 
day in the Anglo-Saxon countries which can interest the young 
men here when they become acquainted with it, it is without doubt 
the point of view of men like Rauschenbusch and Harry Emerson 
Fosdick. 

Whoever comes to South America with the intention of further- 
ing the interests of dogmatism, or of propagating theological con- 
troversy, will meet with failure. Those questions do not interest 
the South American youth, and, in my opinion, have ceased to in- 
terest the whole Latin race. One of the principal reasons, it may be 
said in parenthesis, perhaps the fundamental reason, that the Ref- 
ormation never succeeded in penetrating and affecting the Latin . 
countries, was that these countries had heard theological discus- 
sions already since the twelfth century, and on reaching the six- 
teenth they were more than weary of them. The Germanic and 
Anglo-Saxon peoples, who had begun such discussions later, might 
still have an interest in them; but not the Latins. 

That which even then might have been a great renovating force 
for all Europe was the social aspect of the Gospel, had the prin- 
cipal leaders of the Reformation known how to present it. But 
at this point Luther failed. He sided with the princes as against 
the peasants. The Anabaptists were exterminated; the great 
social revival was postponed; and when the question was later 
agitated in England, since this nation always lived an isolated life 
the movement did not reach the Continent and still less South 
America. 

Nevertheless, it served to establish that new and enormous polit- 
ico-social experiment which is the United States.. Therefore, I 
believe that the sons of that country are morally bound, more than 
any other people, to propagate that great leaven of social and 
individual liberation contained in the teachings of Jesus. 
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The young man of South America will always be disposed to 
listen with attention to him who speaks of these things. The 
question of ecclesiastical organization does not interest him; 
whether it be the Episcopal régime, the Presbyterian, or the Con- 
gregationalist, is a matter of indifference to him. He does not be- 
lieve in the Church, feels no need for her, and is accustomed to 
ignore her existence. 

Less still can his interest be aroused in ancient disputes about 
predestination, free-will, eucharistic transubstantiation, auricular 
confession, or clerical celibacy. These are questions of the six- 
teenth century which have no message for the twentieth. 

But the regenerating power of the Gospel, yes. Jesus, Liberator 
of men, will always find a place in our hearts. 


Student Renaissance in South America 
By Joun A. Mackay 


(Editor’s Note: This article is the fruit of close personal contacts with 
students in such representative South American countries as Pert, Chile, 
Argentina, and Uruguay. Brazil, that is, Portuguese South America, is not 
considered for the simple reason that the writer is not personally acquainted 
with student life in that great republic.) 


Wuat are the special traits of South American students to-day? 
What are the young men thinking? What are they achieving? 
What place do they give to Jesus Christ in their new outlook? 
How far have they felt the transforming power of the Master’s 
personality and teaching? How can that power be brought to 
bear upon their lives more fully? To answer these questions is 
the aim of this brief study. 

Student life in South America has undergone a radical trans- 
formation during the last five years. The new student movement 
is thoroughly autochthonous; it dates from the great student 
strikes of 1918 in the Argentine Universities of Cordoba and 
Buenos Aires. The movement represented a spontaneous re- 
action against local university conditions and traditions. Its 
driving power was not an electric current generated in the over- 
charged university atmosphere of Central Europe; it was a fresh 
breeze of idealism born on the “sierra” of Cordoba, destined 
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shortly thereafter to sweep across the “Pampas,” fanning latent 
fires of revolt in student centres from the River Plate to the Pacific 
and thence northwards along the Andean chain to the Isthmus of 
Panama. 


Less Intellectualistic and More Human 


The first characteristic of the new student generation in South 
America is that it is less intellectualistic and more human than its 
predecessors. Purely academic problems create little enthusiasm. 
The traditional oracles are dumb. The writers who awaken a 
response are men of human passion, men in whose writings intel- 
lect serves the heart, in whom enthusiasm for humanity and social 
justice predominates. The Spanish prophet Miguel de Unamuno, 
Anatole France, Henri Barbusse, Romain Rolland, H. G. Wells, 
Tolstoy, these are some of the men by whom the new generation 
swears. Occasionally the prophets of Israel are quoted in student 
magazines as champions of social justice in their day. More fre- 
quently will one find citations from the Gospels, particularly 
those passages in which the Master utters His fiery denunciations 
against hypocrites and oppressors. 


Critical of Human Types and Institutions 


The second trait of the new student is that he is critical of 
human types and institutions, rather than of concrete human per- 
sonalities. In the past, student agitations in South America were 
merely a replica in miniature of political revolutions, inspired, 
like the latter, by opposition to somebody in authority or devotion 
to somebody who wanted to be. A striking illustration of this 
was given at a great student demonstration in Lima last May. The 
student body had come into conflict with the Government as a 
result of the latter’s support of a project of the Roman Catholic 
Archbishop of Lima to have the Republic consecrated to a huge 
bronze effigy of the Heart of Jesus. At the meeting in question, 
a prominent member of the National Chamber of Deputies spoke 
and offered his support to the students. In spite of the fact that 
this gentleman was a recognized champion of radicalism and him- 
self an ex-student leader, his assistance was publicly declined by 
a student spokesman. On what ground? Because he was a poli- 
tician and the students had resolved to have nothing to do with 
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professional politicians, thereby guarding their movement from 
the slightest semblance of connection with politics. 


Ethical Idealism 


A third and very pronounced trait of representative students 


in South America is their ethical idealism. They are internation- — 


alists. For forty years Peruvians and Chilians have hated each 
_other with the classic enmity of Jews and Samaritans, yet on the 
occasion of the Centennial of Peruvian Independence in 1921, al- 
though Chile was the only American country not represented in 
Lima, the Students’ Federation of Chile sent fraternal greetings 
to the Students’ Federation of Pert. The ideal of Pan-American- 
ism they regard as too narrow. Their motto is “America for 
Humanity” and not “America for the Americans.” They are 
pacifists. When after futile efforts to secure an agreement on the 
limitation of armaments at the recent Pan-American Conference 
at Santiago, the Argentine Government decided to increase its 
war material, there was a storm of protest from the Argentine 
Students’ Federation. They have a new vision of service. In 
Montevideo and Buenos Aires I found students who devoted a 
large part of their leisure time to aiding philanthropic institutions 
such as homes for the blind and for young delinquents. They are 
practical democrats. One of the most interesting features of the 
present student generation in South America is its intimate and 
sympathetic contact with the working class. In Pert a student- 
workman “entente” has been the most potent factor in the social 
movements of recent years in the Republic. The leader of the 
“entente” is probably the most remarkable young man in contem- 
porary Spanish-American history. His name is V. R. Haya de la 
Torre. In 1919 he presided at the first congress of Peruvian stu- 
dents and led a student strike. In 1921 he organized a “People’s 
University” in Lima, with branches in several provincial towns. 
The teachers are all students; they teach the workers—men and 
women—the ordinary elements of knowledge and are, in addition, 
propagandists of temperance and of sexual purity. During 1922- 
23 Haya de la Torre was a teacher in an Evangelical Mission 
School. I have never seen in a young man anywhere a more 
tender, unselfish interest in human beings than that revealed by 
this prince of youth; nor have I known any one to awaken loyalties 


ee — a 


Student Renaissance in South America 65 


at once so passionate and so tender. He is at present, alas, an 
exile from his country; but, as an indication of the esteem in 
which he is held by new-age statesmen in Spanish America, no 
sooner was the news of his deportation known in the outside 
world than he received invitations from the Ministers of Public 
Instruction in Mexico and the Argentine Republic, offering him 
asylum and teaching positions in their respective countries. 


A Unique Opportunity 


The present hour offers an opportunity unique in South Amer- 
ican history for challenging the attention of the new student gen- 
eration with the Gospel of Jesus Christ. What appeal does Christ 
make in the university environment of South America? To large 
numbers of students He is a tragic, forlorn man, an historic figure, 
but as ghostly and mysterious as the genius of an Oriental tale. 
In the minds of others His name is inseparable from clerical obscu- 
rantism and exploitation. Some recognize that official Christianity 
in South America has disfigured the personality and betrayed the 
teaching of the Christ. A few, and among them some of the 
choicest spirits of the new generation, have, in St. Paul’s immortal 
phrase, “put on the Lord Jesus Christ.” These last have stripped 
their lives of selfish ambitions and have “put on zeal as a cloak,” 
consecrating themselves to the task of enthroning Christ in the 
affections of men and translating His thought into human action 
and relationships. 


It has been my privilege in recent months to become intimately 
acquainted with students of this dynamic Christian type. How 
was their first contact with Christ established? In the majority 
of the cases known to me, it was brought about not as a result of 
the study of Christian Evidences, nor through attendance on 
Church services, but through acquaintanceship with Christian men 
whose personal qualities awakened interest in the principles that 
informed their lives. In not a few cases the first winning impres- 
sions were made in the annual student camps of the Young Men’s 
Christian Association. Students who had no prior interest in 
religion, accustomed to regard the religious life as divorced from 
life in general, found themselves in an environment where a relig- 
ious spirit pervaded, like a perfume, every contact and activity, and 
where a religious light suffused the morning and evening utter- 
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ances of the camp leaders. Every morning on a shaded sward, 
round a shimmering camp-fire every night, they listened to state- 
ments of Christian faith and life from the lips of men they had 
learned to respect and love. And then on the evening of the “open 
heart” some obtained a first vision of themselves, of life, and of 
Christ, and for them from that hour, “Christ was all, all in all.” 


How South American Students Can Be Won to Discipleship 


If my opinion were asked how South American students can 
best be won to Christian discipleship, I would say: First, let would- 
be student evangelists study that fundamental and oft forgotten 
chapter in Christian apologetics, the establishment of one’s per- 
sonal right to speak about Christ and invite men to be His fol- 
lowers. The Master’s worth can best be proved by “living epis- 
tles.” Secondly, let them, especially in the early stages of their 
contact with students, eschew all suggestion of dogmatism and 
ecclesiasticism. Endeavour should be made to isolate students 
for a season from their accustomed materialistic environment and, 
by every possible means, concentrate their attention on the many- 
sided significance of the fact of Christ. When South American 
students have come to believe in Christians, and their lives have 
felt Christ’s compelling and transforming touch, it should not be 
difficult to captivate their restless Utopian imagination with His 
vision of the Kingdom of God, and to harness their wills to work 
for its arriving. 


The Gospel and the College Student 


By J. Stirr WiLson 


Tue college student is a sort of “darling of the Gods.” “What is 
the whole Gospel—individual and social—to him and through 
him?’ The question is about a quarter of a century late—but 
better late than never. 

Man is incurably religious. This is not because of priesthood, 
Bibles, churches, creeds, but because in the long ages of evolution 
man as a social animal has developed by association a moral sense, 
a sense of responsibility, a social bond—a conscience. And, more- 
over, as a self-conscious intellectual being he finds himself com- 
pelled to inquire into his relation within the universe. Hence the 
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moral and spiritual and religious nature of man. Hence his 
sense of sin, the search for the Holy Grail, for righteousness, for 
peace with God. 

The college student is a human being—though often not so 
classified. He is more intelligent, and more sensitive than men 
and women in general. He has more vivacity and vitality, and 
therefore more material for positive sin and holiness. These boys 
and girls are our picked human material. Their bodies and minds 
are the best. Therefore, the college student is incurably religious. 
Therefore, he is open to the moral appeal, to the sense of social 
justice, to a spiritual experience, to the religious and ethical life. 
Therefore, he is a candidate for the conscious union of his whole 
life in the life of God. He is subject to the right draft and the right 
call to heroic service for man. He has the making of the same 
sort of moral spirits as Moses and Isaiah and Paul. Out of such 
boys and girls as these on our campuses were made John Huss, 
and Martin Luther, and Abraham Lincoln, and Joan of Arc, Cath- 
erine Booth, and Frances Willard. Jesus of Nazareth according 
to the Scriptures was the “first born” of such persons. They are 
all of one same spiritual blood. 


The College Student of To-day Lives in a New World 


But the college student of our day lives in a new world, very 
different from that of the fathers and the grandfathers. He has 
seen the world pass through three revolutions. Modern science 
has absolutely revolutionized not only the materials but the proc- 
esses of thinking of the modern man. Science in turn has revo- 
lutionized industry and broken forever and forever the old iso- 
lated, separated, individual-atom life of man. The old individual- 
ism, the old nationalism, the old internationalism is impossible. 
All this has not destroyed the individual. On the contrary it is 
remaking him, but into a social unit, with increased spiritual mean- 
ings hitherto impossible. Top off these two revolutions in science 
and industry with their third correlate—the revolutionary move- 
ment towards complete democracy, now pressing from the field of 
government into the domain of labour and capital and the whole 
common life——and you have the new world in which the college 
student will “live and move and have his being.” 

This is why the old traditional presentation does not appeal to 
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our college youth. This is why the old medizval theology, musty 
with ages of ignorance and laden with the fallacy of priestly au- 
thority, bores him. He cannot gulp it. And so far the college 
student is instinctively right, even if his position represents a nega- 
tive asset. 


The New Evangelism 


Hence, the “Word of the Lord” to these men and women of the 
~ colleges must come to them as native and fresh and fairly reason- 
able, out of the age of this three-fold revolution. If it cannot be 
a scientitfic evangelism, bearing a scientific religion, it must be at 
least not an offense to the scientific spirit. The new evangelism 
for the college campus must not throw little sops to scientific re- 
search; it must acknowledge that all truth is God’s truth, and en- 
throne reason as God’s prime minister. The college student must 
be made to feel that the spirit of enquiry is the spirit of the Living 
God, and that every shred of human belief or dogma must be will- 
ing to suffer analysis and question before the bar of intelligence. 
There is no such thing as a conflict between science and religion. 
There is a full-sized conflict between intelligence and superstition. 

The new religion for our times must be a religion of obligation, 
not one of little pharisaic personalisms, “that strain at gnats and 
swallow camels.” The college student instinctively resents being 
urged to petty pieties on a campus where faculty and trustees 
truckle to ill-gotten gain. It is becoming increasingly evident to 
college students, also, that the Jehovah of the Old Testament, the 
God of Battles, Deity of Conquerors and Kaisers, has nothing in 
common with the Carpenter Teacher of the Sermon on the Mount. 

And perhaps most of all, the new evangelism must stand for in- 
tellectual and spiritual freedom. You cannot train men to “think 
freely” in the laboratory, and then approach them with the dogmas 
and creeds of the religion of authority when you deal with their 
souls. 


Authority in Religion Attacked by Jesus Christ 


Here again the college student does not know how absolutely 
“right” he is in so far as he stands for freshness and freedom of 
thought in all things religious. The world has suffered for ages 
from the curse of authority in religion—authority of documents, 
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creeds, priests, ceremonies. Jesus Christ was martyred in collision 
with the whole principle of authority in religion. He inaugurated 
through that martyrdom the religion of the free spirit. He wrote 
no creed, left no authoritative writings, delegated no special class 
of persons with authority over other human souls, and left nothing 
said or done that could be construed into a policy of spiritual 
authority. “In the world,” He said, “they are accounted great who 
exercise authority over you. But so it shall not be among you. 
Be not called Rabbi, Rabbi. Call no man father, or master.” 


The grand apostasy of the Christian Church was enacted when 
priests assuming special authority over the laity declared the Bible 
an infallible book, then out of it made infallible creeds, and or- 
dained authoritative dignitaries from among themselves (all pure 
assumption). All this is the first supreme denial of Christ, which 
organized Protestantism shares with Roman Catholicism, and has 
never yet escaped. The first step toward the Living God is a frank 
renunciation of this anti-Christ attitude in religion. The new 
evangelism is the guaranty to every soul of an original, direct, im- 
mediate relation with God. In the last analysis, this is the supreme 
point of the impending religious revolution. 


A Symptom of Spiritual Anemia 


The distinction between the “Individual Gospel,” and ‘the 
“Social Gospel” prevalent to-day is a symptom of our spiritual 
anemia. There never has been any real “Individual Salvation” 
that was not revolutionary in the social, economic, and political 
life. Jesus was a social radical. His economics are far and away 
beyond us still. The early Christians, catching His spirit, were 
accused of “turning the world upside down.” They refused to 
worship the pagan emperor, and because they would not be “hun- 
dred per-centers” — to a pagan civilization—they were hunted 
down like beasts. They refused to join the legions of the Caesars. 
They refused public office in the prevailing pagan politics. The 
“souls converted to Christ’s way” under St. Francis of Assisi, 
absolutely broke with the whole world programme of wealth, 
plunder, self, gain, and power—even that of the Church itself. 
They washed their hands of its harlotry. The “souls converted to 
Christ” in the Reformation flung down the gauntlet in the most 
colossal conflict of the centuries, to break with the whole philos- 
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ophy of spiritual authority over the souls of men. The “souls con- 
verted to Christ” among Puritans and Pietists became the pre- 
cursors of revolutions in government. Over three thousand Quak- 
ers lay rotting in the foul prisons of England because they re- 
fused “to take oaths,” “to acknowledge titles,” “to bow to the 
clergy,” “to go to war,” “to defend slavery.” Prison reform, uni- 
versal education, abolition of slavery, followed, directly in the 
wake of early Methodism, through such men as John Howard, 
Robert Raikes, William Wilberforce. 

Talk about a social Gospel! These heroes of the past never 
conceived of the Gospel as a mere recipe for saving their own 
souls. They set out according to their light and understanding 
of the social, political, and economic problems to make the king- 
doms of this world the Kingdom of God. 


Salvation Solely Dependent on Conscious Union with God 


The salvation of college students, and through them of the 
world to-day depends on their actual conscious union with the 
Living God, that the life of God in the soul of man, in its ever- 
new, ever-advancing meanings, may be fulfilled on the earth. 
Salvation is not by belief. Salvation is by faith—faith, an interior, 
subjective act of the soul, in a living, vital, immediate, original 
relation with the Divine Intelligence and Divine Will and Good- 
ness. Salvation depends not on many things called fundamental— 
but on one thing essential, that the Present, Living, Divine Mind 
and Heart may work through and operate in, and find expression 
in the human soul here and now, within and without. This is the 
religion of Jesus—the religion of the independent Spirit—and the 
needed religion of the college student of our times. 


Une Vue d’Ensemble de |’Enseignement 


de Jésus 
By ALBERT DARTIGUE 


(Abstract: It is beyond contest that the Kingdom of God is presented in 
the New Testament first of all as a reality in the realm of the spirit. ['Com- 
pare the parables of the treasure, the pearl, etc.] When we pray: “Thy 
Kingdom come,” if we are not Pharisees, we mean first, “Thy Kingdom 
come in us, Thy will be done in our lives.” Now this coming of the King- 
dom in us cannot take place except through a change of heart. Because of 
the existence of sin, more is needed than evolution: revolution is necessary, 
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that love may take the place of selfishness and spirit rule instead of flesh. 
Therefore our Federation must remain true to its task of personal evangelism 
in bringing individual students to Christ. No easy success could compensate 
our loss, if we were ever to sacrifice quality to quantity. 

But this does not exhaust the whole teaching of Jesus on the Kingdom, 
which is shown to be individual in its principle and social in its applications. 
When justice becomes the law of our inner life, justice is bound to express 
itself in all our relationships. The idea of justice is inseparable from the 
Kingdom of God [Seek ye first the Kingdom of God and its righteousness, 
etc.], and there can be only one conception of justice for individuals, social 
groups, nations, and races. 

Indeed the Gospel is imperative, both for individual and for social action. 
The spirit of Christ is a living force in the world at work in the lives of 
individual men, but it goes further and uses them to win the world for Him.) 
Pour avoir une vue d’ensemble de l’enseignement de Jésus, si 
varié dans sa forme, si riche dans ses applications, il est nécessaire 
de trouver un point de vue. Or ce point de vue ne peut étre, nous 
semble-t-il, que celui du Royaume de Dieu. 

Si Jésus a souvent dépeint, dans ses paraboles, le Royaume de 
Dieu, il n’en a donné aucune définition précise. Et il serait témé- 
raire de notre part d’essayer d’en présenter une, car elle serait ou 
trop vague ou trop étroite—en tout cas inadéquate a la réalité que 
le Maitre nous a révélée. A défaut d’une définition, il est pour- 
tant possible de dégager de l’enseignement évangélique quelques 
caractéres essentiels du Royaume de Dieu et de montrer ses prin- 


cipaux aspects. 


“Le Royaume de Dieu est au dedans de vous” 


Il est incontestable que le Royaume de Dieu apparait d’abord 
comme une réalité individuelle et intérieure. Plusieurs paraboles, 
en particulier celles du trésor caché et de la perle de grand prix, 
Vindiquent tres nettement. I] s’agit la d’une possession person- 
nelle du salut. “Le Royaume de Dieu est au dedans de vous.” 
S’il n’est pas en nous d’abord, il n’est nulle part ailleurs. Quand 
nous prions comme Jésus nous a enseigné a le faire, quand nous 
disons a Dieu: “Que ton régne vienne!’”’ a moins de tomber dans 
un pharisaisme d’autant plus redoutable qu’il serait inconscient, il 
ne peut étre question, en premier lieu, que du régne de Dieu en 
nous. “Que ton régne vienne en moi. Que tu sois mon Roi. Que 
ta volonté soit faite dans ma vie.” Et, chaque fois qu’un homme 
prend a l’égard de Dieu cette attitude d’obéissance et de consécra- 
tion, le Royaume de Dieu devient une réalité présente et agissante 
dans le monde. 
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Et cette réalisation du Royaume de Dieu en nous, en chacun 
de nous, ne peut se faire par une simple modification extérieure. 
Il faut un changement intérieur. Et ce changement intérieur ne 
peut avoir lieu par la transformation graduelle de notre nature 
restant, dans son fond, identique 4 elle-méme. La présence en 
nous du mal, du péché rend impossible une simple évolution, car le 
péché est la négation de Dieu et de notre nature véritable. Ce 
n’est pas par degrés insensibles que l’on peut passer de l’égoisme 
a l’amour et de la chair 4 l’Esprit. En effet, “ce qui est né de la 
chair est chair; ce qui est né de l’Esprit est Esprit.” Il faut une 
coupure, une révolution intérieure, une nouvelle naissance. “Per- 
sonne, s’il ne nait de nouveau, ne peut voir le Royaume de Dieu.” 
Cette nouvelle naissance est un renversement des valeurs, la sub- 
stitution d’une réalité nouvelle a une réalité ancienne, un recom- 
mencement. ‘“‘Nul ne peut servir deux maitres ...” Servir 
‘Dieu, c’est renoncer a étre son propre maitre. Vouloir que Dieu 
soit le Roi, c’est accepter de n’étre plus désormais qu’un serviteur. 


I] ressort de la que la Fédération doit, sous peine d’étre infidele _ 


a sa mission, accomplir une ceuvre d’évangélisation pour amener 
individuellement les étudiants au Christ et apporter le message de 
la conversion et de la sanctification personnelles. Si, nous laissant 
prendre au mirage des succés faciles dans une action superficielle, 
nous subordonnions la question essentielle du travail individuel et 
intérieur aux questions secondaires de programmes et de méthodes ; 
si nous cédions a la tentation de sacrifier la qualité a la quantité 
et la valeur spirituelle aux considérations de nombres et de statis- 
tiques, nous deviendrions semblables au sel qui a perdu sa saveur. 
Et on sait bien qu’un tel sel n’est plus bon a rien sinon a étre jeté 
dehors et foulé aux pieds par les hommes! 


Le Royaume de Dieu est aussi social dans ses applications 


Est-ce a dire que le Royaume de Dieu ne soit qu’individuel et ne 
consiste que dans une action intérieure? Affirmer cela ce serait 
méconnaitre gravement la pensée de Jésus et laisser tomber une 
partie importante de son enseignement. Le Royaume de Dieu est 
aussi une réalité collective et une action extérieure. Individuel 
dans son principe, il est social dans ses applications. Caractérisé 
tout d’abord comme un état d’ame, il tend, en vertu de sa force 
intrinséque, a devenir un état de choses. 


LSet 
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Comment pourrait-il en étre autrement? Si un chrétien a pris, 
comme loi intérieure de sa vie, l’accomplissement de la justice, 
comment cette justice n’apparaitrait-elle pas dans sa vie sociale? 
En effet, la justice est, par définition, sociale. Est-il possible de la 
concevoir en dehors des relations des hommes les uns avec les 
autres? N’est-elle pas essentiellement un rapport de réciprocité? 
“Tout ce que vous voulez que les hommes vous fassent, faites-le 
leur aussi; c’est la la loi et les Prophétes.” Or les notions du 
Royaume de Dieu et de la justice sont inséparables l’une de l’autre: 
“Cherchez premiérement le Royaume de Dieu et sa justice. . . 
Heureux ceux qui ont faim et soif de la justice. . . Heureux ceux 
qui sont persécutés pour la justice, car le Royaume des cieux est 
a eux.” 


La justice est une 


Et—il faut le proclamer hautement, en un siécle ot l’on fait tant 
de distinctions illégitimes et ot l’on admet tant de sophismes 
immoraux—il n’y a pas plusieurs sortes de justice. La jus- 
tice est une, identique a elle-méme dans toutes les relations 
entre les hommes. II n’y a pas une justice sociale et une 
justice internationale différentes de la justice individuelle. Il y a 
la justice, valable universellement, absolument, sans atténuations 
ni accomodations, entre les classes et les peuples comme entre les 
individus. 

Cette justice n’est pas une loi naturelle, mais une loi spirituelle. - 
Elle a son fondement, non dans la nature, mais en Dieu. Elle est 
la conséquence inéluctable de la paternité de Dieu et de la frater- 
nité humaine: “Un seul est votre Pére: le Pére céleste . . . et pour 
vous, vous étes tous fréres.” Un seul Pere; tous fréres: voila la 
seule vraie egalité. Et c’est sur cette egalité que repose d’aplomb la 
justice. 


L’action individuelle inséparable de l’action sociale 


Pour |’Evangile, l’action individuelle est inséparable de l’action 
sociale. Jésus-Christ n’est pas venu seulement pour sauver des 
hommes, mais pour créer une nouvelle humanité ayant pour loi la 
justice et pour esprit la fraternité. Et notre tache consiste a 
garder le levain dans la pate pour que, grace a une véritable con- 
tagion spirituelle, notre vieille humanité soit pénétrée peu a peu 
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par l’esprit nouveau du Christ. Cet esprit doit, pour étre une 
realité agissante, s’incarner dans des individus ; mais il les dépasse, 
car il veut se servir d’eux pour la conquéte du monde. 

Gagner des hommes au Christ et leur donner, du méme coup, le 
sens de leur responsabilité sociale, tel est le but de l’apostolat 
chrétien. 


Gottes Herrschaft, Mensch und Volk 


By GerHarp NoskeE 


(Abstract: The following passages, from Gerhard Noske’s thoughtful 
and foundation-forming discussion in Mitteilungen, May 15, 1923, bear very 
directly upon the theme of the present issue of The Student W orld. —In 
stressing “the power of God unto salvation” through “the gospel of Christ” 
Paul was directly in line both with the law as it had been made known to 
his fathers and with the teaching of his Lord, for “as the first tablet of the 
Mosaic Law proclaims God’s dominion, so the first three petitions of the 
Lord’s Prayer ask for the bringing of His power into full operation among 
men.” 

God’s dominion is identified with the rule of Christ, the fundamental law 
of which is love, willingness to render sacrificial service. “For us there is 
but one way: through careful testing by prayer and study of the Word to 
gain a clear recognition of the will of the Lord and with utter disregard 
of consequences to abide by that truth we are able to discern. . . The difficulty 
in our thinking, the stumbling-block in our action, and the source of error 
in our social relationships lies in the severance of social and individual 
ethics; and this distinction, this separate classification of love of God and 
love of one’s neighbour must in itself be based upon a defect in our faith.”) 


Als der Mensch sich verfiihren liess, sich in misstrauendem 
Ungehorsam gegen die alleinige Herrschaft seines Gottes aufzu- 
lehnen, da vertauschte er die lebenwirkende Macht der Gottes- 
herrschaft mit der todbringenden Zwangsherrschaft seines entfes- 
selten Naturtriebes; er verfiel dem Gesetz des Todes und der 
Sinde. Uind wie uns die Stindenfallgeschichte typisch das Schick- 
sal der Menschheit in ihren ersten Vertretern schildert, so besta- 
tigt Paulus aus seiner Anschauung von neuem die alte Erfahrung. 
Weil die Menschen ihrem Schdopfer die schuldige Ehrfurcht ver- 
sagt und das Gesch6pf an seine Stelle gesetzt haben, darum hat er 
sie in seinem Zorn dahingegeben an die furchtbaren Stindenmachte, 
die das Leben des einzelnen wie das der Gemeinschaft zerst6ren. 
Dahingegeben . . . dahingegeben . . . dahingegeben—das erschiit- 
ternde Grundmotiv des Schicksals einer gottverleugnenden Mensch- 
heit (Rom. 1), dessen Wahrheit uns heute jeder Blick in unser 
Volks- und Privatleben lehrt. Aber Gottes Liebe ist starker als 
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der Ungehorsam und die Not der Menschheit. Derselbe Paulus 
darf ihr in seiner Botschaft von dem Gekreuzigten die freie Riick- 
kehr in das Leben der Gottesherrschaft anbieten, wenn sie ihr 
Leben in glaubigem vertrauen dem Christus als ihrem Herrn ergibt. 
Der Inhalt seiner Botschaft ist die heilige und doch gnadige Ret- 
tungskraft der Gottesgerechtigkeit in Christus (Rom. 1, 16.17). 
Und damit stand der Apostel in einer Linie mit dem Gesetz seiner 
Vater wie der Botschaft seines Herrn; denn wie die erste Tafel des 
mosaischen Gesetzes Gottes Herrschaftsrecht verkindet, so bitten 
die drei ersten Bitten des Gebets des Herrn um das volle Wirk- 
samwerden seiner Macht in der Menschheit, und so fassen die 
Evangelisten den Bericht von seiner Lehrverkiindigung zusammen 
in den Worten: Er verkiindigt ihnen die Konigsherrschaft Gottes. 
. .. Im Glauben Luthers, der Verkiindigung des Paulus, dem 
Werk des lebenden und sterbenden und dem Wirken des erhohten 
Herrn, dem Auftreten der Propheten und dem Gesetz des Mose— 
in allem tritt uns eins entgegen: die Gottesherrschaft, das Handeln 
des lebendigen Gottes, der die Menschheit aus dem Tode des Stin- 
dendienstes in das Leben des Christusdienstes ziehen will. 


Wie dient unser Leben Gottes Schépferherrschaft? 


Dies ist die eine Voraussetzung unserer Frage nach der Stel- 
lung des von der Gottesherrschaft ergriffenen Menschen zu den 
nattirlichen Gesellschaftsordnungen, in denen er steht, vor allem 
zu seinem Volk; einer Frage, die uns eine religidse ist, weil sie 
unser Verhaltnis zu Gott betrifft, tiber dessen Willen wir Klarheit 
brauchen, wenn wir ihm gehorchen wollen. Die andere Vorfrage 
betrifft das Volk. 

Gottes Herrschaft geht noch einen anderen Weg neben dem 
geistvermittelten der Erlosung, namlich den naturvermittelten der 
Schépfung. Er ist nicht nur der Herr der Geister, die er zur Frei- 
heit und zum Dienst beruft, er ist auch der Herr der Korper, der 
Natur, die er als Form und Werkzeug fur die Geister schafft und 
erhalt, denen er die Kraft und den Willen zum Leben gibt, und die 
sein Zorn dahingibt und seine Gnade sucht. Trotz des Falles der 
Menschheit hat Gott seine heiligen Schépfungsordnungen nicht auf- 
gehoben, sondern wirkt in ihnen immer neues Leben. Das geschaf- 
fene Leben hat sich diesen Ordnungen zu unterwerfen, und wo 
es aus verkehrtem Willen ihnen entgegenstrebt, da lebt es sich zum 
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Tode. Da Gottes Herrschaft eine ist, so folgt die Verleugnung der R 
nattirlichen Ordnung durch die beseelten KOrper dem Ungehorsam _ 
der Geister gegen die erkannte Wahrheit, und sind sie in ihrem 
Ungehorsam zum Tode wie im Gehorsam zum Leben untrennbar 
verbunden.—Die Grundlage der Schépfungsordnung fir die 
Menschheit ist die Ehe, die Grundlage ihrer natiirlichen Gesell- 
schaftsordnung damit die Familie, der Stammesverband, das Volk. 
Durch diese Ordnungen schafft Gott den Menschen, vermittelt er 
ihm die Voraussetzungen seines kérperlichen und geistigen Lebens, 
durch sie lasst er ihn auch am Fortgang der Schopfung mitwirkend 
teilnehmen. Dass die vollkommene Einordnung in diese gottgesetz- 
ten Bindungen in strenger Zucht Grundbedingung alles Menschen- 
lebens tiberhaupt ist, sagen uns das vierte und sechste Gebot ebenso 
wie jedes gesunde Gewissen des nattirlichen Menschen. Unser 
Leben dient also Gottes Schopferherrschaft, wenn es unserer 
Familie, unserem Volk gehort. 


: 


Fur uns gibt es nur einen Weg 

Gottes Herrschaft ist so die Herrschaft des Christus iiber seine 
glaubende Gemeinde, deren Lebensgesetz die Liebe ist, der ‘“Wille 
zum opferbereiten Dienst.” Gottes Herrschaft fordert auch un- 
sere dienende Einfiigung in seine nattirlichen Schopfungsordnun- 
gen, denen der Wille zum Leben, zur Erzeugung, Erhaltung und 
Entfaltung desselben wesensbedingt ist. Gleichwohl ist der natiir- 
liche Drang der auf diesen Ordnungen ruhenden Gemeinschaften, 
ihre “Eigengesetzlichkeit,” nicht identisch mit Gottes Willen; 
gleichwohl also konnen unsere natiirlichen Pflichten gegen Eltern 
und Volk mit unserem Glaubensgehorsam gegen Gott in einen 
scheinbaren Gegensatz geraten. Dies bestatigen uns neben der 
eigenen Erfahrung das Auftreten eines Mose oder Jesaja gegen 
ihr Volk ebenso wie Jesu und der Apostel Wort (Matth. 10, 37; 
Apgesch., 5, 29) und Luthers Urteil (vergl. z. B. Sermon von den 
guten Werken, zum vierten Gebot, Punkt 4). Der Grund liegt 
darin, dass die natirliche Menschheit mit ihren Gemeinschaften 
im Abfall von Gott und unter dem Gesetz der Siinde steht, dass sie 
dadurch den klaren Blick ftir die géttliche Ordnung und den Ge- 
horsam gegen sie verloren hat und ihr Leben im Widerspruch 
gegen Gottes offenbaren Willen sucht. Wo aber der natiirliche 
Drang des Volkes oder auch des engeren Lebenskreises im Wider- 
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spruch zu Gottes Willen seinen Weg gehen will, da hat der Christ 
aus seiner Einsicht in diesen Willen heraus Gott allein zu gehor- 
chen und in diesem Gehorsam auch auf den Weg der Gemein- 
schaft einzuwirken. Damit kommt er leicht in Gegensatz zu einem 
vermeintlichen Lebensinteresse des Ganzen, wie es der gottfremde 
Blick des Tagespolitikers oder auch eines grésseren Volksfihrers 
und der grossen Masse aller Stande sieht, wie es in seiner Befol- 
gung aber, da Gottes Willen und Lebensordnung widersprechend, 
auf weitere Sicht ftir das Volk todbringend ist. (Vergl. Jeremia 
und Stocker.) So kann der vollige Glaubensgehorsam im biirger- 
lichen Leben, menschlich gesprochen, zum Ungehorsam gegen die 
naturlichen Ordnungen und ihre berufenen Vertreter ftthren und 
den Christen so Not und Kampf und selbst Schande bringen, in 
Wahrheit aber bedeutet er dann einen Bussruf Gottes an das 
irrende Volk und einen wirklichen Dienst an seinem Leben. Ftir 
uns aber gibt es, wenn wir in einen solchen Konflikt gestellt wer- 
den, nur einen Weg: den Willen des Herrn in griindlicher Pri- 
fung im Gebet und seinem Wort klar zu erkennen suchen und 
der erkannten Wahrheit dann riicksichtslos gehorchen. Und wenn 
uns eine solche Lage dann unbarmherzig die Schwache unseres 
Glaubens beleuchtet, dann ftir diese Selbsterkenntnis danken und 
in Gebet und Gehorsamsbetatigung um sein Wachstum ringen. 


Die Fehlerquelle 


Die Schwierigkeit fur unser Denken, das Hindernis fiir unser 
Handeln und damit, abgesehen von der Siindegebundenheit, die 
Fehlerquelle fiir unsere sozialen Verhaltnisse liegt ja in der gebro- 
chenen Ableitung der Sozialethik aus der Individualethik ; und die- 
ser Bruch, dieses Auseinanderklaffen von Gottesliebe und Nachs- 
tenliebe muss schon in einem Mangel unseres Glaubens begriindet 
sein. Dieser Riss, an dem all unsere abendlandische christliche 
Sozialethik mit wenigen Ausnahmen (Luther—F. v. Baader?) 
krankt, auch die heutige, mit welcher der drei typischen Gesell- 
schaftsauffassungen die biblischen Gedanken sich auch verbunden 
haben mogen, scheint mir zuerst in der Augustinischen (oder frii- 
heren?) Vertauschung des regnum dei mit der civitas dei klar zum 
Ausdruck zu kommen und in der damit zusammenhangenden Sinn- 
bestimmung des Christenlebens als praeparatio animae anstatt als 
Dienst. 


A Whole Gospel 


By SHERWooD Eppy 


In the request to write an article for the April number of The 
Student World, each writer is asked “to treat this subject from 
any point of view or angle he may prefer.” This seems very desir- 
able and we approve of the method, but does it not indicate also 
the danger of our present position? One may “prefer” the per- 
sonal and the other the social emphasis. Is there not a constant 


danger, especially in this matter, of bisecting life, of dividing it © 


off in water-tight compartments, of seeing or emphasizing only 
one side? Most of us are perhaps so small in mind and heart that 
we have a tendency to be partizan or prejudiced. We stand for 
God’s sovereignty or else for man’s free will, we are liberal or con- 
servative, radical or re-actionary, modernist or fundamentalist, 
men who emphasize the personal or the social Gospel. But either 
the personal or the social message alone is a maimed fragment 
without the dynamic life and power of the unity of the living 
organism. The Gospel is a single whole. 


Two Aspects of One Gospel 


There is but one Gospel, but it has two aspects, the individual 
and the social, two hemispheres of the full-orbed truth, two poles 
to complete the circuit of power. Either taken alone is a maimed 
fragment cut off from the vitality of the living organism. 

The Gospel is the good news of the love of God, revealed in 
Jesus Christ calling all men to turn from a prodigal life of selfish, 
sinful isolation and follow Jesus’ way of life. His way is the 
life of love in the family of God; to love God as Father with all 
the heart and one’s neighbour as himself. It is the life of the 
family of God and His children, seeking to found a Christian 
social order called the Kingdom of God, which is an enlarging 
sphere of life redeemed in all its relations and environment. The 
essence of the Gospel is the good news of love which means the 
full sharing of life with God and our fellow men. The saved in- 
dividual is one in harmony with God and His redemptive purpose 
for the world. The Gospel is thus a single message of a unified 
life made whole and at one, in itself, with God and with men. 
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Social service that does not contemplate the regeneration of the 
individual, that would merely improve his outward material sur- 
roundings would be superficial, shallow, and impotent. An exclu- 
sive individualistic emphasis that would seek to save the individual 

with no reference to his human relationships and social obligations 

is incomplete. It is not enough to save the souls of a few slaves 
while the social evil of slavery is dragging down its millions. We 
must both save the individual slave and abolish the social evil of 
slavery. It is not enough to save a few drunkards in the slum 
missions of the Salvation Army, while the evil of drink is ruining 
multitudes. We must save the individual, but we must also abolish 
the social evil of intemperance. It is not enough to save a few 
individual souls in the poverty of the city slums. We must abolish 
the slum and attack the evil of poverty and social injustice. We 
must not only offer the palliative of charity for social injustice but 
transform the system which is destroying men—in a word, we 
must redeem the whole of life and all its relationships, religious, 
economic, social, political, national, and international. 


How Can a Man Love God if He Does Not Love His Brother? 


An exclusive individualistic conception sought to save separate 
individuals, to get them “right with God,” prepared for a future 
heaven. The new and wider social Gospel must not only save 
the man himself, but save him from the sin of selfish isolation 
and change all his relations. The Cross is not the symbol of a 
selfish, personal, possessive salvation for the future alone, but a 
way of life for us all in the present as well. It is the revelation 
of the redemptive love of God, giving itself for men to win them 
to accept not only God’s free gift to themselves, but sacrifice as 
the principle of their lives to be lived out in service for others. 
The old individualistic conception often stopped with the first 
commandment to love God without including the full implication 
of the second to love his neighbour as himself. 

A man cannot be right with God if he is wrong with men. 
How can he love God whom he hath not seen if he does not love 
his brother whom he hath seen? If he is wrong with his brother, 
he must “first go and be reconciled,” whether in a personal quarrel, 
an industrial strike, or class, racial, or national hatred arising from 
social injustice. Jesus states His own mission in social terms of 
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good news for the poor, release for captives, sight for the blind, e 
freedom for the oppressed, and the year of liberation when every ~ 


man may go out free, back to his God-given inheritance and pos- — 


session. In His reply to the question as to what a man must do to 
inherit eternal life, He shows that he must love God and his 
neighbour as himself, and like the Good Samaritan minister to 

needy humanity. His standard of judgment at the last day is — 
measured by what we do to our fellow men. His whole teaching is 
summed up in the realization of the Kingdom of God involving a 
Christian social order, based upon the principle of love. We can- 
not possibly reconcile the Kingdom of God with the poverty, — 
oppression, and injustice of the present order. Rather we must 
change these conditions by applying Christ’s whole Gospel to the 
whole of life. The social gospel is as old as Isaiah and the teach- 
ing of Jesus. As Wesley well said, ‘““The Bible knows nothing of 
solitary religion.” 


The Central Principle of the Kingdom of God 


The Church cannot forfeit its right of participation in moral 


issues in every field. It is concerned with the Christianization of — 


Africa not only, but of industry at home. It must give heed not 
only to how men give their money but to how they make it. The 
ministry cannot abandon its prophetic function. It cannot fail to 
apply the Gospel to all the conditions of the working world and to 
the wrongs in our political, social, and industrial life. Christ is 
the light of the world; not of all save industry, or politics, or any 
other special preserve of vested wrongs. He must be Lord of all, 
or he is not Lord at all. 

Nineteen centuries ago, in an obscure province of the Roman 
Empire, Jesus proclaimed His message of good news of a new 
social order which He called the Kingdom of God on earth. The — 
Kingdom was centred in the single principle of love. It meant 
the sovereignty of love in a life of limitless self-giving and self- 
sacrifice which was thus “the commonweal of God” and a broth- 
erhood of co-operant goodwill. And this new humanity, this prac- 
tical ideal of a social order which was at the same time a Kingdom 
of God and a democracy of free men, was gloriously possible. It 
was worth living and dying for. 

How was it to be attained? His little, growing group of follow- 
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ers and friends were just to love—to share their life in its over- 
flowing fulness with all in want. They were to go out as the 
good Samaritans of bruised and exploited humanity to heal its 
wounds and redeem its life. They were to rely not on wealth and 
armament but on the mighty dynamic of the moral and spiritual 
forces, the ultimate power behind the universe. 


The One Thing Needful 


And straightway His followers went forth to conquer a world. 
Where they followed His way of life they achieved His victory. 
But many forgot His way and took their own. The little indom- 
itable band of militant love became in time a vast and vested 
hierarchy of wealth and worldly power. Popes, priests, monks, 
kings, and politicians wore His emblem of sacrifice and shame as 
a graceful ornament. They built Him cathedrals of costly stone 
and stained glass, instead of a social structure of a redeemed 
humanity. They gave their alms and “charity,” but not justice 
and mercy to the least of these His brethren. They made ikons 
and images, hard and fast ecumenical creeds, and Protestant dog- 
mas; they offered Him faith and works, the gifts of their super- 
fluous wealth, the profession of faultless orthodoxy, or even at 
times—when permitted by the secular state—the zealous persecu- 
tion of heretics and free-thinkers. They fought His battles with 
the sword, compassed sea and land to make proselytes to sectarian 
religion; they worshipped Him; they gave their bodies to be 
burned in His cause. But the one thing needful they often forgot 
—Love, the full sharing of life here and now with their fellow 
men. 


The “Multitude That Knoweth Not the Law” 


His followers in Protestant countries belonged increasingly to a 
prosperous middle class. They were frugal; they made money; 
they passed legislation to protect their vested interests. Gradually 
the labouring masses, the weary and heavy laden to whom the 
Galilean Jesus had preached, drew apart. They became “this mul- 
titude that knoweth not the law that is accursed”; fiercely blamed 
for their irreligion, their atheism, their Bolshevism—a great mass 
often Marxian and materialistic and finally hardened and em- 
bittered. 
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But the masses seemed unable to believe in a future heaven 
promised by a prosperous class which did not practise their pro- 
fessed creed here on earth. So they tried to form a gospel of their 
own. They, too, sought to build a new social order of brother- 
hood. They incorporated in their programmes and constitutions 
many of the principles of the spiritual social order, but they built 
it on force rather than on freedom, on a class rather than on an 
all-inclusive brotherhood, and mindful of their lot and the treat- 
ment they had received, sometimes on hatred rather than on love. 
But it was a gospel of a sort, for it was tangible, concrete, imme- 
diate, challenging; something here and now for this earth, for 
which they were willing to die, as they would have done for the 
spiritual Gospel had they seen it lived and practised as Jesus did. 

Here was a body of labour lacking only a spiritual soul; and 
there was the Church with a soul but no body of social expres- 
sion. They represented two incomplete and complementary frag- 
ments of one common humanity, and they needed each other. The 
Church needed to be socialized ; labour needed to be spiritualized, 
or concretely, Christianized. 


Is Religion the Opium of the People? 


At the entrance of the Kremlin, the writer saw the shrine of 
the Iberian Virgin. Worshippers from all parts of the land, 
simple peasants and devout women, night and day stand praying 
at this shrine, seeking its traditional blessings of healing. Just beside 
it the Revolutionists have placed without comment the familiar 
inscription from Karl Marx, “Religion the opium of the people.” 

Have we faced this challenge of religion as the “opium of the 
people”? Is there any measure of truth in the assertion? Jesus’ 
way of life was revolutionary, thoroughgoing, transforming. It 
meant crucifixion, resurrection, a new socialized and spiritualized 
community that had all things common, not in the prosaic literal- 
ism of legal compulsion, but in the communal life dominated by 
the one master passion of love. 

But have not our later adaptations and compromises of religion 


often proved an orthodox opiate and sedative, content to worship. 


at the shrine of the known god of things-as-they-are, not a revo- 
lutionary challenge to seek the new social order of things-as-they- 
ought-to-be ? 


ie. 
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It is undeniable that a purely selfish, personal, possessive concep- 
tion of salvation has been at times an opiate and a sedative. In 
one country, we found it to be the common practice of managers 
of certain factories to call in the ministers of religion to talk to 
the workers and keep them contented in order to increase produc- 
tion and profit. We have also known the keeper of a brothel to 
call in a missionary to talk to the poor inmates because, he said, 
“They are getting ‘dangerous thoughts’ these days; they are no 
longer contented with their lot.” This man conceived of religion 
as an opiate of contentment for the status quo, not a revolutionary 
challenge to change conditions. The illustration was an extreme 
case, but typical of a common misconception of religion. 


The World Can Be Saved Only by the Whole Gospel 


Nothing less than a whole Gospel, passionately devoted to the 
winning of men in personal and public evangelism, and equally to 
the transformation of the inhuman, unjust conditions of the 
present social order, can meet the situation of the world to-day. 
Jesus stood for this whole Gospel. Why should we stand for less? 
Why should we view the subject “each from any point of view or 
angle he may prefer”? It is not a question of what we prefer, 
but of the whole, single, undivided truth of God, which is equally 
personal and social, and deeply needs to-day more men and women 
big enough to be passionately devoted to both aspects of the single 
truth for which Jesus himself stood. 


Notes on Contributors 


Edward Increase Bosworth, D.D., the Dean of Oberlin Theo- 
logical Seminary, is the author of a number of Bible study texts 
that have been used extensively in the North American Student 
Movements. t 

Julio Navarro Monzé, author of “Basic Principles of Modern — 
Civilization” and formerly one of the editors of La Nacién, is 
exerting an active leadership in promoting the Student Christian 
Movement in South America. 

John A. Mackay, M.A. (Aberdeen), B.D. (Princeton), is head 
of the Anglo-Peruvian College in Lima, Pert, and has been identi- 
fied, both as student and as lecturer, with St. Mark’s University, 
of that city, the oldest University on the American Continent. 

J. Stitt Wilson, former mayor of Berkeley, California, is well ~ 
known as a lecturer and speaker before Student Christian Associa- 
tions and summer conferences of the North American Student 
Movements. In his addresses he treats especially such themes as 
Social Evangelism and Christianity in Industry. 

Professor Albert Dartigue was formerly President and is at the © 
present time Vice-president of the Fédération Francaise des Asso- 
ciations Chrétiennes d’Etudiants. ; 

Gerhard Noske is one of the leaders of the German Student — 
Christian Alliance. 

Sherwood Eddy, LL.D., Associate General Secretary of the 
Foreign Division of The International Committee of Young 
Men’s Christian Associations, is well known to Student Movement _ 
leaders in many parts of the world, particularly by reason of the 
important evangelistic meetings which he has conducted. 


An early invitation was extended to leaders of student life and 
thought in China, India, and Japan to contribute to the current 
number of The Student World. Unfortunately, however, no . 
response has been received from any of them at the time of our 
going to press. 
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